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well as their needs. We seek the common security of all people.
We want a world in which all people care for each other. Only

so shall persons and peoples find freedom and hope, security
in community.

4. Comprehensive Security is a positive concept, not a defensive
one. If rejects a selfish notion of security, for a nation to be
complacent and untroubled about other people’s fears and
hopes, caring only for one’s own comfort and security in the
midst of injustice and suffering all around us. Comprehensive
Security demands political, economic and social justice in a
context of freedom of thought and expression, respect for
pluralism and acceptance of diversity.

5. Comprehensive or Common Security is different from the
concept of Collective Security. The latter meant two or more
nations joining together to use force against a third nation.
Common security means no nation is secure when others are
insecure; none is fully satisfied until others are satisfied. When

nations caie for each other, there is no need for war or the use
of force.

6. Common Security is not mere protection from violence and
Aggression. We need freedom from want and fear; we need
more. We need to care, and also to share. Nations and cultures
share one human society; we should share both our natural
resources and our human gifts—intellectual, cultural, and
spiritual. We must leam,/both to respect and to win respect; we
must trust and be trustworthy. We must inspire confidence and
optimism, but not just for our own family or group or nation
or religious community. Other nations and communities should
be able to have confidence in us, in our intentions and practices,
in our integrity and openness.

7. Security involves risk. That is the way of love. One cannot
show love, compassion and trust without making ourselves
vulnerable, and taking risks. The alternative is lo.take.the
incomparably greater risk of remaining blocked in pride,
selfishness and debilitating mutual suspicion.

I1. Peace and Justice

8. The concepts of peace and securily must be rescued from their
negative context of war and defence, the use of force
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10.

11.
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confrontation and conflict. But their inseparable link to justice
needs to be equally emphasized. Peace and security obtained
by forcing peoples and groups into economic captivity or
political passivity invites frustration and violence. Many of us
here come from situations where violent conflict is caused or
inflamed by reigning injustice. Racial hatred or contempt,
religious discrimination, fanaticism or intolerance, denial of
human rights, economic exploitation and enforced poverty, as
well as narrow nationalist pride can breed violent protest and
peace-disrupting communal conflict. In such situations even
the most hard-pressed victims reject peace at any price and
prefer to die than to suffer injustice in silence.

Justice is not merely a matter of equitable distribution of wealth
and fair participation in power. Justice is primarily a moral-
ethical reality, that has to do more with responsible and
responsive human relations than with the distribution of power
and commodities. All human beings have to recognize their
need of others and their responsibility to them. We are one
human race. We have a responsibility not only to each other,
but also to the environment in which we live. We are
responsible for conserving and caring for the resources of
earth, sea and space. Human rights exist only in the context
of human responsibility—to our human neighbours, to our
animal and plant fellow-sharers in life, and to all the inherited
resources of our planet, including that delicate balance that
holds together the bundie of life.

It is not so strange that the beneficiaries of an unjust €conomic
system do more violence to the environment than the system’s
victims do. In fact, the poor and the oppressed care more, both
for conserving limited resources and for showing compassion
to their weak neighbours. And justice basically means caring,
It is not dispensed from on high by State or Court. Both
Common Security and Justice can be grounded only in peoples
who care for others.

.Comprfahensive Security means more than dismantling
ideological and military barriers, and tearing down iron or
!)amboo curtains installed in the minds of peoples. It is
lmportant to break down the so-called East-West barriers and
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12.

13.

to establish co-operation between them. It is equally important
to bridge the economic, racial and cultural gaps between North
and South. These gaps seem to be ever widening in our time.
The explosive despair and anger of the victims of hunger,
disease, ignorance and poverty can have just as disastrous
consequences as the insanely stockpiled nuclear arsenals of a
handful of nations. We have seen here the connection between
the mad arms race and arms trade on the one hand and the
increasingly yawning gap between the rich and the poor in
national and international structures. We have seen here afresh
the gross immorality of spiralling expenditure on arms and
war while millions die-without food or medicine, and go without
books or shelter. Common or Comprehensive Security thus
demands a salutary reconstruction of industry and agriculture,
of education and culture, of health and transport, so that no
one is deprived of the means to live a life worthy of a human
being. The economy and culture must move from production
related to war and profit; it must be thoroughly revamped to
provide all human beings with what they really need, and for
all human beings to contribute all their gifts and resources for
the welfare of the whole.

Peace for the whole Person and the whole of Humanity—
True peace, from the religious perspective, must go beyond
and deeper than peace with neighbours, and peace with nature.
A human person has to be at peace with oneself as well as
with the whole of reality. This is the true foundation for
Comprehensive Security.

The Need for Renewal in all Religions—Comprehensive
security is built on trust and care and hope: these attitudes in
turn require a deep, abiding, trusting relation to Transcendent
Reality and openness to the whole of reality. Fear, bitterness,
hatred, aggression and cruelty are incompatible with the concept
of Comprehensive Security or with any religious belief.
Religious people should seek peace of mind in accordance
with their own best traditions. But no religious tradition can
be true to itself if it seeks to inculcate inner peace and spiritual
security for persons while preaching of hatred for others and
contempt for those who do not belong to one’s own religious
persuasion. Religious groups have often been guilty of
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spreading hatred to others and breeding so-called just wars,
Religious leaders have to recognize this and be repentant and
self-critical. Religious teachings should once again be renewed
in the spirit of the founders of religions who were never narrow-
minded or fanatical. An inclusive global compassion for all
humanity should become an integral part of the teaching of all
religions. Only by such internal renewal can each religion
make its best contribution to a Global Common Security for

all humanity.

Religions and the Nuclear Threat—Representatives of al|
religions have spoken out in clear and unambigous terms their
opposition to nuclear weapons, the arms race and the arms
trade. They have sought to make people aware of the irreparable
and catastrophic consequences of a possible nuclear conflict,
for the survival not only of the human race, but also of all life
on earth. The World Conference: Religions Workers for Saving
the Sacred Gift of Life from Nuclear Catastrophe (Moscow,
1982) expressed the view, on behalf of all religions, that nuclear
weapons are a curse to humanity today, that the use of thege
weapons is the gravest possible crime against humanity, and
that the threat to use them is also immoral. Hence, we demang
the dismantling and destruction of all nuclear stockpiles, the
signing and ratification of a Comprehensive Test Ban Treaty,
and a total ban on all nuclear weapons.

In subsequent Round Table Conferences, religious leaders and
secular experts have agreed on the need for a nuclear freeze,
on the conversion of economies from a war basis to meet
civilian needs, on keeping space free from weapons of war, op
the global impact of a nuclear winter which could follow any
nuclear war in any crowded part of the world, the relation
between the arms race, arms trade and militarism on the one
hand, and hunger, poverty and injustice on the other. We have
as yet been unable to witness a real transition from the
outmoded pre-nuclear age military thinking, to a realistic
assessment of the problems of an age in which any nuclear
war spells doom for all humanity and for all life. While the
immorality and senselessness of outmoded policies in a nuclear
age seem to be evident to every thinking person, humanity,
nevertheless, has yet 1o acquire sufficient moral power and
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19.

find a political strategy to find our way out of the nuclear
impasse.

If grieves us that disarmamcnt talks have not progressed as
they should. There are, however, a few positive developments
since our last Round Tablc Confcrence a year ago. Therc has
been a positive shift in human consciousness since the
Reykjavik mini-Summit of October 1986. The promising sign
was that the leaders of the two largest nuclear powers could
acknowledge together the need for and feasibility of a total
elimination of all nuclear weapons. The recent proposal of the
Soviet leadership 1o delink the question of intermediate range
Euromissiles from the total disarmament package and to dispose
off all such Euromissiles as a first step to Detente, has found
a positive response in many quarters.

Alas, the unilateral Soviet moratorium, which was in force for
a full 19 months, failed to find a corresponding response on
the other side. We are impressed by the fruit of the new Soviet
thinking, even if it did not find the necessary reciprocity. It is
a clear departure from traditional pragmatic militaristic thinking,
a sign of hope about positive changes in the International
political landscape as well.

The Heads of six nations—Argentina, Greece, India, Mexico,
Sweden and Tanzania—have taken bold initiatives on behalf
of humanity. They have supported the idea of a Comprehensive
Test Ban Treaty, and on eliminating and banning nuclear
weapons. The Delhi Declaration jointly signed by General
Secretary Gorbachov and Prime Minister Rajiv Gandhi of India,
has emphasized the need to free the world from all nuclear
weapons and from all violence and terrorism. Religious circles
fully support these moves.

The Roman Catholic Church took a special initiative in holding
a one-day inter-religious prayer for peace in Assisi, Italy. This
common prayer emphasised before the world, both the spiritual
basis for the peace for which we strive and the agreement of
all religions to work together for peace. We also reaffirm the
need for more intensified common prayer for peace at an inter-
religious and international basis—a principle which underlay
the World Conference of 1982.
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20. The meeting of the International Forum of Peace Forces for a

21.

22,

23.

24,

Nuclear Weapons Free World in Moscow in February, 1987
was indeed a landmark in the International Peace Movement.
Writers, artists, actors, physicians, physical scientists,
politicians, political scientists, retired military generals for
peace, business circles and religious circles met together to
affirm a common mind to rid the world of nuclear weapons.

Star Wars: Arms Race Versus the Human Race—A previous
Round Table Conference in 1984 had given sustained attention
to the need for keeping space free from all weapons. At our
present session in 1987 three years later, we were able to
assess the recent developments in the Star Wars programme.

Defence Initiative programme launched by the

United States in 1983 turned out in point of fact to be a
strategy of Star Wars, as it had very little element of defence
in it. This programme, in its newer and fundamentally altered
form, has left no doubt that it is based on an offensive strategy.
The visionary idea of a defensive “space shield”, a sort of
“Maginot Line” in space, was from the very beginning
unrealistic and unfeasible. This idea was, therefore, abandoned
and a new concept, namely Star Wars II, took shape in 1985.
This no longer spoke about a comprehensive shield to protect
the U.S.A. and its allies, but only “zonal” or “point” shields
to protect nuclear silos and installations, command and control
centres and other strategic points. This concept was part of the
strategy to make a decapitating first strike which could destroy
most of the “enemy’s” retaliatory power and to defend one’s
own second strike capacity in the face of a limited retaliatory
strike from the surviving SLBMs, and air-borne or other

missiles of the “enemy”.
This aggressive nature of this selective or zonal space shield

concept seems reflected in the speeches of President Reagan
and other senior US officials, as far back as 1983 itself.

The Strategic

There appears to be a new Star Wars programme in the process
of being evolved which seeks to fit into an over-all coordinated
NATO programme, taking into account West European
technological developments and regional interests. This type
of Star Wars system, it is said, is based on a very large number
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26.

27.

28.

29.

of compact, highly automated anti-ballistic missiles launched
into orbit. The technical feasibility of this programme is
debatable.

Even this kind of Star Wars programme has two disastrous
consequences. Firstly, it initiates a new and extremely
catastrophic state in the- arms race which we all agree is
completely contrary to the best interests of humanity and,
therefore, must be strongly opposed by all people of goodwill.

Secondly, we have been warned by competent experts both in
the USA and the USSR that if both sides develop highly
automated electronic or computer systems for mutual defence,
the two systems will coalesce into one integrated system which
may completely go out of human control. It is technically
possible that such an integrated system may trigger a nuclear
war which human beings would not be able to control or stop.
The destiny of all humanity is not safe in the hands of
computers which possess neither emotions, nor moral or ethical
values.

This Round Table Conference, therefore, calls upon peace
workers everywhere to study these problems in greater detail
and initiate a worldwide movement to ensure that space is
kept free from all weapons of war and that any star wars
programme is totally abandoned. Stoppirig the arms race from

_spreading into space is a necessary precondition for a system

of International Common Security.

We are at a decisive moment of history. It is possible that we
may come to a point of no return in the mad arms race, An
automated global war system in space may destroy all life on
our planet. It should be a matter of deep moral concern to all
of us. Now is the moment for peoples and nations to choose
Jife. Later it may be too late.

Towards a New International Moral Order—This Round
Table devoted considerable thought to the question of the values
and principles to be affirmed as a foundation for a new
International Moral Order within which nations and peoples
can fulfil their responsibility to each other and build the
structures for a Comprehensive Security for all people on our
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32.
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globe. This concern for a new moral order to govern
international relations has been voiced by statesmen and
religious leaders alike including previous Round Tables. It
calls for a new thinking in social and political attitudes and
approaches, for radical changes in perspectives and orientations,
for a thorough re-ordering of priorities. The common threat of
puclear catastrophe that faces us all places all of us, the nations
and peoples of the world, before the inescapable imperative of
seeking this new order and building it.

We affirm above all what we have always affirmed, that life
is a sacred and precious gift of God, that human beings as the
only ones capable of destroying it, have a very special
responsibility to conserve it. The preservation of all life-human
life included—is an absolute priority in seeking solutions to
all human problems. Eliminating the nuclear threat as well as
the threat of ecological catastrophe thus becomes an inescapable
moral imperative, with implications for all spheres of human
strife and existence—political, military, economic, social,
cultural, scientific and humanitarian.

The new thinking is not a matter of strategy or tactics. It
cannot be seen in terms of a pragmatic adjustment of interests
of nations or groups of nations. Neither can it be based on fear
of total annihilation. It has to be based on intransient, endowing
moral principles. Moral principles are not a matter of mere
legal enactment, or forced imposition, but of commitment on
the part of persons and societies to an order higher than narrow
or selfish interests. Without such moral principles, neither
human persons, nor human institutions like family and nation
can endure. Nor, we now know, politics or economics, science
or technology, education or culture be divorced from these
moral principles. What is new is that we see clearly today the
need for a global humanitarian moral structure which
undergirds national as well as international human relations.

Admittedly such a global moral order must allow room for
much diversity; it must nevertheless be based on a broad
consensus among the nations and peoples of the world.
Religions have a special role in bringing about this broad
human consensus. They have been traditional stewards of moral
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values; they have had a major role in shaping the consciences
of persons and societies, and in witnessing to the inviolable
nature of moral values and standards. Religions should bring
fresh creativity to the formulation and inculcation of new moral
principles regulating the life of nations with each other.
Religious education programmes should have a substantial

element of education for peace and for a new International
Moral Order.

Our efforts to formulate the basic ingredients of such a broad
consensus for a global moral order have yielded only very
tentative and preliminary formulations. What is given below is
a conflation of the work of our two groups:

(1) All nations and peoples should unconditionally renounce

nuclear weapons as immoral and proceed to eliminate
and legally ban them.

(2) Outer space and the High seas should be kept as the
commons of humanity and as such free from all weapons
of war and mass destruction.

(3) International conflicts should be resolved by mutual
dialogue, negotiation, arbitration, adjudication or by other
peaceful means, without recourse to use of military force
or the threat to use such force.

(4) International treaties, agreements and .conventions
including the Charter of United Nations should be
respected by all parties and never unilaterally violated.
There should be mutually agreed machinery for
verification of compliance with and implementation of
such agreements,

(5) All nations are composed of human beings and are
therefore, intrinsically equal in dignity. Each nation, as
a free and equal member of the community of nations, is
responsible to others and to the whole global commuity-

(6) As members of the community of nations, and as
participants in the same one human race, nations should
co-operate with each other in economic, political, social,
cultural, educational and other realms and should develop
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(10)

(11)

(12)
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structures for international co-operation for the good of
humanity as a whole—in science, technology. culture,
exploration of space and the oceans, mineral prospecting
and other such beneficial areas.

Peaceful co-operation and healthy competition should
be practised between widely differing socio-cultural and
political economic systems. Each systems should be
allowed to follow its own path of development, regulated
however, by some common moral restraints.

No nation should seek its own security by imperilling
that of others. All nations can be secure only when each
nation is secure. This means building up the structures
of a global and all-inclusive world community and policy.

Resolute steps should be taken towards substantial
reduction of conventional forces and weapons by all
nations. Working towards general and complete disarma-

‘ment is an essential task for creating an alternate system

of Common Security without recourse to arms.

Chemical, toxic and biological weapons should also be
totally banned and existing stockpiles completely

destroyed.

The research, development and manufacture and trading
of nuclear, conventional and other emerging technology
weapons all over the world should be totally banned and
compliance should be verified by an internationally

constituted monitoring agency.

Justice and care for the biosphere are essential aspects
of a peaceful world. International and national injustices
breed violence and conflict. Only in a world where no
man, woman or child is exploited or oppressed or denied
the basic means of living a life worthy of a human being,

can peace flourish.

34, Proposals and Programmes for Religious Peace
Movements—The three groups have formulated certain
priorities for the programmes of religious peace movements
all over the world. Here is a conflated summary list of our

tasks:
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(a)

(b)

(©)

(@

(e)

(f)

(g)

(h)

M

create public opinion to demand an immediatc disman—
tling of intermediate range nuclear weapons in Europe;

work with other peace activists, religious or secular, for
the creation of nuclear weapons free zones wherever
possible—in Europe, in the South Atlantic, in the Indian
Ocean area, in the Middle East, in Southern Africa and
elsewhere;

help create strong and organized public opinion,
particularly within the nuclear weapon states as well as
in nuclear weapons threshold nations, for effecting a
time-bound scheme for the total elimination of all nuclear
weapons and for banning them completely.

encourage nations to take more unilateral steps towards
conventional and nuclear disarmament;

promote regional approaches to peace and security,
especially in these regions where conflict has already
broken out into war or is in danger of doing so;

build up public opinion in every nation to demand
reduction in military forces and weapons and to negotiate
a time-bound plan for general and complete disarmament.

work out, with the help of legal and political experts, the
outline of a global international moral order and of the
legal structures which should undergird that order;

integrate teaching about peace and Common Security
into religious education programmes of all religions, and
give high priority to peace education programmes; which
include the demand for justice within and among nations,
for a world without weapons of warfare, for caring for
the delicate balance that sustains life;

religious organizations should highlight those aspects in
their religious traditions and scriptural teaching which
promote peace between communities at national and
international levels; they should exercise restraint and
retrain from caricaturing other religions, cultures and
nations, discourage fanaticism and hatred;
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0]

(m)
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organize inter-religious meetings in cvery locality, with
the co-operation of secular or academic experts for the
promotion of the ideas of common security, a New
International Moral Order, the elimination of all nuclear
weapons, and the possibility of a world without the
weapons of warfare.

organize media programmes, including cassettes,
television, radio, newspapers and magazines and pam-—
phlets to disseminate peace education among the masses.

promote international, inter-cultural and inter-religious
exchanges for improving mutual understanding and
awareness of our common humanity.

demand the designation of a United Nations Year to

promote the ideas of Common Sec.urity, a New
International Moral Order and a World without weapons

of Warfare.
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Comprehensive
Global Common Security®
A Programme for Peace Movements

In the mid-eighties this rather unwieldy phrase was just coming into
common use—of course largely among informed peace workers:
Comprehensive Global Common Security (CGCS). If 1 remember
right it had its origin in Gorbachevian “New Thinking” circles;
some of us had a share in coining the term.

Now that “New Thinking” itself shows every sign of having
been largely another indicator of a declining Soviet society, what
possible relevance can CGCS have for the future? My brief answer
is: every possible relevance, particularly in the post-Cold War
situation, when detente and deterrence seem to have disappeared
from the peace lingo. To me it seems like a comprehensive goal for
all peace movements all over the world to follow. Even regional
conflicts can find better solutions under the CGCS umbrella concept.

I. Common Security—This phrase affirms the following
fundamental principles—

a. The security of any one nation or a group of nations can
never be at the expense of the security of another nation
or a group of nations.

b. All nations are jointly responsible for the security of
each nation, and each nation is co-responsible for the
common security of all nations.

c. Common Security is to be achieved without the research,
development, manufacture, stockpiling, use or threat to

* Article written in November 13, 1992.
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use of any weapon of mass destruction. Such wcapons
are to be completely eliminated and totally banned; no
nation, group of nations, not even the global community
of nations, would be permitted to possess or use these
weapons of mass destruction. These weapons themselves
constitute a threat to human security.

2. Global Security—This phrase affirms the following principles:

a. Security cannot be only for the privileged or propertied

people of the world but has to be available for all hum_an
beings and for all human communities. Global security
cannot mean security for the global transnational business
enterprise or for those who enjoy an unjust or undemocra—
tically held share of power and wealth.

Systems set up for regional security will have to be
dismantled and retailored to the needs of global common

security.

Global security implies a global community of communi-
ties (local, national, regional or otherwise) in which no
community dominates, oppresses or exploits others, and
in which each community functions as a responsible
member of the global community.

3. Comprehensive Security—By this we mean more than

territorial security from external armed attacks, though that is
part of it. We mean four aspects of security:

a. personal—security from infringement on or violation of

legitimate personal human rights;

security from corporate armed attacks, whether by
governments or by private groups of terrorists;

economic security for all—right to work, right to good
education and health care; provision for environmentally
sound rural and urban housing; right to clean air and
fresh water and other essentials of a healthy and
balanced life environment; economic security includes
security against currency manipulation by governments
and international financial, monetary and banking
agencies;
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d. social/cultural security—This is important, especially for
marginalised peoples like the original Natives of the
American and Australian continents or the Adivasis and
Girijans of India, whose culture has been invaded,
overwhelmed and virtually destroyed by the culture of
the invader. None of these groups had much of a role in
determining the so-called common national, cultural and
developmental goals, decided upon by the so-called
“mainstream” without any reference to them. It could
also apply to traditional cultures which seek to preserve
ancient values but are under violent onslaught from a
secular technological culture.

4, The New Concept of Security—The new notion of security

is primarily that of human beings living without fear of each
other or anxiety about attacks, on the basis of mutual trust,
common care, faithfulness to a common commitment to the
whole of humanity and its welfare, and a minimum of policing.
The Extended Global Human Family, rather than the Worldwide
Law-and-Order State, is the model for the Global Community
of Communities as well as for the local community.

. The Role of the Military—The new understanding of

Comprehensive Global Common Security reduces to a bare
minimum the role of the military and of armaments and armed
forces in the keeping of peace and security. In fact, it envisages
total elimination and banning, as internationally illegal, of all
weapons of mass destruction: nuclear, prenuclear, chemical,
bio-toxic, particle or laser beams, radiation weapons,
climatological weapons and delivery systems for all these;
most conventional or theatre weapons also need to be
eliminated, as these have become increasingly inhuman and
render human beings confronting them totally helpless.

This in tum means a massive conversion and large scale

decentralisation and worldwide redistribution of the military
production system in order to provide jobs for the civilian unem—
ployed, and to manufacture what is really useful for human beings.
It means also large scale or near total demobilisation of all armed
forces in all lands while continuing to use their organized efforts for
short and fixed periods to promote tree planting and nurturing,
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organic farming, and rural reconstruction, and to help eliminate
pollution, unsanitary conditions of life in town and country, ill-
health, illiteracy, fresh water shortage and want in the world.

6. A New Concept of Labour and Wages—CGCS implies a
new concept of labour itself, not as something one sells to
someone else for some wages, but as one’s privileged human
contribution to the life and welfare of the global community
of communities and to the local community. Trade Unions and
Labour Unions will no longer be preoccupied with fighting
for higher wages and larger perks, but with constructing a new
society which is just and ensures for every human person a
life worthy of the dignity of a human being. Changes in the
understanding of labour and wages are fundamental to the
developing of a global consciousness and to the transcending
of destructive greed and parochia!ism.

7. A New Concept of the Human—We are in the twilight of a
new civilisation, and we will soon have to learn to abandon
many fondly held old ideas, including ideas of the human
shaped by a presumptuous secular humanism which put the
human at the centre of all existence. This kind of humanism
saw the human as the highest being for whose use all other
beings existed, to whom all other beings had to be subject and
whose purposes all had to serve. Man is not the measure of all
things, pace Protagoras. Humanity is the most evolved
organism that we know of on this planet. But that does not
automatically bestow upon human beings lordship over the
created order, as the European Enlightenment of the 18th
century so presump—tuously assumed.

8. The Unity of All Existence and of All Life—The
environmental crisis has made us specially aware of how fragile
the thread is that binds the human to existence, and how bound
up the human is, not only with trees and animals, but also with
Carbon-dioxide levels in the atmosphere and Ozone levels in
the stratosphere, with Sun and Moon, with oceans and lakes,
with wind and rain, with mountains and rivers, with forests
and algae. The bundle of life is one; the bundle of existence
is also one.



Peace Movements 85

9. The Unity of All Humanity—Humanity is one; but we have
been conditioned to think of individuals and nations as
somehow ontologically and existentially prior to and constitu—
ting humanity—a philosophically untenable notion. Neither
individual nor nation emerged before the human species had
lived and spread for millennia.

The unity of humanity becomes a central theme in CGCS. But
unity need not imply uniformity. By no means. The richest unity is
the one that encompasses maximum diversity and still does not fall
apart. Every human person has his/her own dignity and
distinctiveness, and is of value to the whole. The global community
as well as the local community respects and cherishes as well as
promotes the freedom and dignity of each person as precious and
of infinite value. But no person is free from the commitment to the
welfare of the whole. This is as axiomatic as commitment to truth,
since the whole of humanity is an aspect of the truth, of the whole.

Even the right to dissent does not absolve one from the commitment
to truth.

10. Democratic Pluralism—Pluralism does not mean the mere
co-existence of variety. Creative variety enriches culture and
is to be encouraged. But, only when variety is held together
by a common commitment on the part of all does it become
genuine pluralism. That common commitment can have various
levels: e.g., the whole of humanity, the whole of life, the
whole of existence, the whole of a national society, and so on.

Today, however the pluralistic social commitment has come to
involve a much wider and growing range of common convictions:
for example, the unity of humanity, the freedom and dignity of all
human beings, justice for all, peace and security for all, a healthy
and life-promoting environment, meeting on a priority basis the
basis needs of all, special care for the marginalised and the
handicapped, loving attention to the needs of children and older
people, more and more equitable distribution of the social product,
saner medical and educational policies and systems, effective checks
and balances in the exercise of power, and above all, fuller
participation by the people in the socio-political decision making
and implementing processes. This is what we call DEMOCRATIC
PLURALISM, which is a central plank in the platform of CGCS.
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In a democratically pluralist society, all people would have the
same rights, irrespective of the social class, religion, caste,
sex, race etc., to which each may belong. The state may not
bestow any economic or social privilege on the basis of the
religion or caste of a citizen. Any special privileges to backward
people, like job reservations, admission quotas, fee concessions
etc., shall be based on economic considerations.

Market mechanisms have their function within democratically
pluralistic societies, but they shall neither dominate society,
nor be dominated by a few. Trade, monetary and financing
relations, whether national, regional or international, cannot
be left to the mercy of the market forces, but should be
vigilantly checked by a public body to ensure probity, equity
and fairness. International patenting and copyright laws should
be rewritten in order to promote maximum research and
personal creativity on the one hand and at the same time to
prevent undue exploitation in the name of “intellectual property
rights”.

Democratic Pluralism envisages a Global Common Market
with a minimum of tariffs and trade barriers. What is needed
however, is not a Global Common Market controlled by the
Trans-national Corporations, but one what is fully and
democratically responsible to the world’s people and
responsibly controlled by them.

CGCS implies that Nationalism and National Sovereignity are
fast becoming outmoded concepts. Nations can continue to
exist, poly-ethnic or mono-ethnic. The point is that they will
no longer be sovereign; they will surrender their sovereignty
to a democratic global community of nations, in which they
will be the responsible decision makers and implementers, at
least in large measure. As time goes on, we may see national
structures becoming more and more obsolete, giving up their
power to the global community on the one hand and to the
local community on the other.

The State too must undergo radical changes of structure. As of
now most nations are “over-stated”. The government has become
to some extent a Kafkaesque megalith, unproductive and
unresponsive, as well as oppressive. In fact, the political
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17.
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establishment and the bureaucracy together have become a new
exploiting class which wastes or misappropriates the taxpayers’
money. This could perhaps be said also about some of the
professions funded by tax money? In any case, people are getting
tired of the State and its political machinery. They are looking
for more dependable ways of doing their political business.

Globally, CGCS demands new structures for legislature,
judiciary and executive, but structures also for peoples’
mobilisation for decision-making and implementation, both
centrally and locally. We will indeed, have to start with the
one existing structure, namely the United Nations Organization
with its Related Agencies. We can be here only very brief in
relation to some of the structural changes needed to make the
UN an effective instrument of the people of the world.

The Security Council—The veto has to be abolished; the
membership should rotate; all members should be elected by
the General Assembly (both houses, see below), care being
taken to provide for an equitable balance of interests. There
should be clear and indubitable demarcation of the powers of
the Security Council, the General Assembly and the Secretary
General, as well crystal-clear and inviolable rules for setting
up and conducting a UN Peace Keeping Operation.

The General Assembly—At present the General Assembly is
representative of governments only. A second House of the
Peoples has to be created with proportionate representation of
the peoples of the world, say at the rate of one person for 10
million people, with a minimum of one for a nation with at
least 5 million people. This body will also work with those
NGOs accredited to ECOSOC (but not those affiliated only to
Dept. of Public Information). The powers of the two Houses
will be clearly demarcated and co-ordinated. Global legislation
will have to go through both Houses. A Code of International
Law with prescribed enforcement procedures and penalties for
violations of law will gradually be developed through UN
legislation which will be binding on all members of the
community of nations.

. A New World Court should have jurisdiction over all

international disputes referred to it by an aggrieved nation. Its
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decisions will be binding; provisions can be made for appeal
to the Security Council o to a similarly constituted represen—
tative judicial body. There will be proper democratic procedures
to elect competent international jurists as judges in these courts.

The Office of the Secretary General will be suitably strength—
ened for global exccutive responsibilities, and a more
democratic election procedure will be devised for all senior
officials in the executive wing.

The income of the UN will come from three basic taxes, one
proportionate to the GDP of each member state, another to its
military expenditure independently assessed, and the third a
pollution tax proportional to the environmental pollution and
biosphere disruption caused by activities in that state.

The UN will set up a regime for the elimination of all weapons
of mass destruction, for the drastic reduction of conventional
weapons and troops, and for enforcing conversion of the
military production system to projects beneficial to humans.

The UN will also devote its energies, through its related
agencies and through its member states, to liberate Research
and Development in Science and Technology from its present
bondage to the Military Establishment and the Transnational
Corporations; and to promote science/technology research in
areas of basic human need including alternative and renewable
sources of energy.

The people themselves, with their own resources as well as
through the UN, will have to develop coungervam‘ng power
against the oppressive forces in society, mc.lud'mg those
responsible for bribery and corruption, t_axplo:tfmon, share
market manipulation, blackmarketing, crime, violence and
terrorism. The development and nourishing of people’s power
is an important aspect of Comprehensive Global Common
Security.

No discussion of CGCS would be complete without adequate
reflection on the meaning and significance of human existence,
and on humanity’s relation to the Transcendent. We have to
work out patterns of how we can best do this reflection together
as secular and religious people coming from so many different




Peace Movements 89

cultural backgrounds. Global inter-religious and inter-cultural
dialogue, not merely on social questions, but also on questions
of meaning and purpose, can wake us up from the amnesia of
the Transcendent that has fallen upon our civilisation in the
last few hundreds of years. There is no reason why peace
movements should shy away from this rather delicate but very
rewarding task. Even for the International community of
communities this search can be relevant at every point—for
genuine living together in community is always living from
and towards the Transcendent.




GLOBAL PEACE AND COMMON SECURITY is an apt title at
this time, when this mere planet earth, a part of the Universe
is in a state of hyper-chaos, not merely in Bharat, but the
world over. This chaos is due to the fact that the rich are
becoming richer, and the poor, poorer—this being brought
about by the power-hunger of a few, who have vested interests
in destabilizing the world.

Why do we need a Global Common Security? For more
reasons than one!!

Alarmingly, and with an aura of fright, will be the end of the
world—with fire—emanating, not from the skies, but from a
nuclear holocaust, released by the Super Powers, using the
most advanced form of mass destruction, and annihilation,
based on space age computerized technology, using laser,
fibre-optics, Directed and Kinetic Energy—which will reduce
the whole earth to shambles, and wipe out the complete
population of this fragment of the universe, the earth. Nobody
wants this to ever occur, as this will be the end of humanity.

The main theme of this title is two-fold, firstly, to enlighten
the readers as to what the Third World War would be like, and
secondly to save this planet, earth from complete annihilation.

I am sure the readers will-gain some knowledge as to what
this planet holds for its inhabitants in the ensuing decades,
either ‘to live and let live’ or be wiped out from the face of
this earth!! It will be good reading for those interested in
warfare and perhaps members of the services, Army, Navy
and the Air Force.
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